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because Ukrainian society should perceive, produce and 
adopt new European values. And this is a matter of gradual 
changes in Ukrainian mental characteristics.

In other words, these and other elements of ethno-cultural 
development of the Ukrainian community should unambigu-
ously prove the Ukrainian cultural and civilization ability to 
position itself as a part of joint united Europe, as, on the 
basis of a successful analytics as for European and Ukrainian 
sociocultural processes, it is possible to create a real, not just 
a declarative or desirable, program of European integration 
measures that would take into account the true interests of 
Ukrainian society. This would allow the invention of qualita-
tively new forms of supranational or national communities, 
which would correspond to the opened, but the distinctive 
personality in the West and the East.
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ATTRIBUTES OF ETHNICITY IN THE MODERN INTERPRETATION
The article is devoted to the clarifi cation of the immanent features of ethnicity underlying to the mechanisms of its preservation. 

Accordingly, the content of ethnic identity is revealed as a complex socio-cultural phenomenon.

The globalization’s reverse side highlights the specifi c 
characters of ethnic communities. That makes the identity and 
identifi cation problem and practices the major theme of general 
philosophical discussions. In this context well-known British 
scientist A. Smith rightly observes: "In the era of globalization 
and the transition we jumped whirl of confl ict on the basis of 
political identities and ethnic division" [8, p. 16]. These trends 
actualize the problem of preservation local- ethnic identity of 
the communities on the regional level .

Among Western scholars, whose names are associated 
with the ethnic theory development, one should name: Fredrik 
Barth, E. Hobsbawm, E. Gellner, H. Eidheim, J. Kuizenie, A. 
Smith, L. Warner. In the soviet science the works of Y. Bromley, 
G. Markov, O. Reshetov, Y. Semenov.

Modern Russian scientifi c thought that the ethnicity phe-
nomenon is presented by the researches of S. Artanovsky, A. 
Abashidze, B. Viner, I. Zarinov, V. Malahov, V. Tishkov. Among 
the Ukrainian scientists, whose scientifi c interests lie in this 
plane, it should be noted L. Aza, I. Varzar, T. Voropaieva, V. 
Evtukh, V. Kotygorenko, I. Kresina, O. Maiboroda, L. Nagorna, 
M. Obushny, Y. Rymarenko, O. Troshchinsky, M. Shulga.

The term "ethnicity" was introduced to the scientifi c com-
munity in 1942-1945 by the American anthropologist L. Warner. 
There was a lot of theoretical approaches to the defi nition of 
this concept, based laying different characteristics: the specifi c 
properties of groups (F. Barth), ethnic group membership (J. 
Kellas) to a variety of social relationships (T. Erickson). But 
still in the world of humanities there is no unanimity on this 
issue. That’s why we should agree with the thought of L. 
Nagorna: "Despite the stacks of papers written on the topic 

of ethnicity, this phenomenon remains an elusive and diffi cult 
to construct explanatory models" [5, p. 224].

There is a widespread use of almost synonymous terms 
"ethnicity" and "ethnic identity" in domestic and foreign literature 
. Here is an example of such operation by these terms: "... 
ethnicity (ethnic identity) is moving concept, the essence of 
which is a complex weave of congenital and acquired traits 
mythologized representations and real interests" [4, p. 33]. 
On this occasion, speaking about the diffi culty of an adequate 
defi nition of the phenomenon of ethnicity, national researcher 
L. Aza says: "By the way, due to the fact that sometimes it 
[ethnicity. – Auth] views as ethnic identity, not considering 
that the last is not identical ethnic identifi cation as a simple 
identifi cation of the individual with a particular ethnic group, 
as simultaneously refl ecting the depth of the human desire 
for such identifi cation and measure the impact of identifi cation 
on its behavior’ [10, p. 201]. As you can see, this approach 
considers ethnicity in relation to ethnic identity as a broader 
concept that refl ects the infl uence of ethnic identity on the 
individual. We stand in solidarity with such reasoned opinion. 
However, we note that in the narrower context when it comes 
solely on the fact of ethnic identifi cation of the individual, the 
concept of "ethnic identity" and "ethnicity" acceptable use 
interchangeably.

It is not diffi cult to notice that ethnicity becomes different 
colors depending on the angle disciplinary research (ethno-
psychological, ethno-sociological, ethno-political, ethno-cultural 
etc.). From the stand point of Ukrainian Studies ethnicity is 
considered in the broadest sense – as multidimensional and 
multifaceted social phenomenon, that has both irrational and 
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rational basis, both objective and subjective characteristics. 
Characteristic properties of ethnicity are attribute, resistance 
and intensity. Any ethnicity, as a relatively complete system, 
presented in the Ukrainian, Polish, Germanic, Russian identi-
ties, has different levels of development and different modifi -
cations in the spatial and temporal coordinates, but within the 
same ethnic community remains in essence the same thing (at 
fi rst – more simpler and less structured, later – more complex 
enriched and more structured), various modifi cations and 
confi gurations which remain common (deep and meaningful) 
basis. In the process of collective and individual development 
ethnicity is the successive stages of complexity, differentiation, 
transformation of its structure. Ethnicity may manifest itself in 
the fi eld of cultural and artistic, religious, spiritual, economic 
and political life of society [11, p. 205-206].

To the determination of "ethnic identity" as a holistic concept 
I propose to go through an understanding of its characteristic 
features embodied in the ethno-saving mechanisms. A. Smith 
offers six attributes of ethnic community, whose combination 
allows ascertaining the presence of a community of "historical 
culture and fl air common identity":

– group’s own name;
– myth of common ancestors;
– common historical memory;
– one or more differential elements of common culture;
– connection with specifi c "native land";
– solidarity with a signifi cant part of the population [9, p. 30].
The Soviet scientist Y. Bromley drew attention to the impor-

tant role of ethnonym (or group’s own name by A. Smith): "|The 
very existence of such a name indicates the awareness of 
members of ethnic unity and much different from members 
of other similar communities, it is a factor that unites within 
and outside distinguishes between" [1, p. 180]. Thus, the 
ethnonym is one of the indispensable ethnic group’s attributes.

The idea of common origin (A. Smith’ myth of common 
ancestors) is based not only on the understanding ethnic 
group kinship, but also on the notion of their common histori-
cal past (or a common historical memory). The researchers 
in determining of ethnic identity often put in the fi rst place 
a blood kinship. We must note that in ethnic identifi cation 
a crucial role plays not the fact of common ancestry, but 
the idea of it. Thus, A. Smith says: "...a fi ctional origin and 
fi ctional ancestors weigh in ethnic identifi cation" [9, p. 31]. L. 
Nagorna shares this opinion: "The concept of ethnic identity 
is invested primarily shared ideas arising from the realization 
members of a particular ethnic group common origin, culture, 
language, traditions, territory, history, etc". [4, p. 35]. Moreover, 
the researcher determines "the consciousness of common 
origin" as the main feature of ethnic identity.

Tangent to the awareness of the origin’s community is 
the idea of a common social and historical memory. The 
numerous special researches are devoted to the study of this 
phenomenon. Relying on the authoritative French scientist M. 
Halbwachs [12], at an angle of my research I’ll try to defi ne 
its main features. It is indicative that the scientist examines 
historical memory as a tool of social consciousness. The histori-
cal memory is not unique to individuals but also to groups (in 
the context of our exploration ethnic groups). Memory for M. 
Halbwachs is constructive, historical, variable phenomenon. 
Certainly, such its properties designated on ethnic identity at 
different periods of time. However, the most signifi cant for 
us is the defi nition of historical memory as a display of tribal 
consciousness. Therefore, the inclusion of this element to a 
number of attributes of ethnic identity is quite justifi ed.

Socio-historical memory is an important element of culture. 
It stands translator value-semantic characteristics of culture 
from one generation to another, determines multidimension-
ality and multilevel cultural phenomenon. The fundamental 
importance of the socio-historical memory is that she lays the 
groundwork cultural polymorphism. 

Being a key element of different social relations, socio-
historical memory has a huge impact on human development 
and community. Shaping the typology of personality and 
social groups through their interaction, it identifi es various 
social phenomena collectivity – family, ethnicity, nation etc.

As you can see the awareness of the community’s origin 
and unifi ed past play an important role in the process of 
ethnic identifi cation. Population becomes the people (and in 
its progress and nation) if it has a common history and com-
mon ancestors. Actually, so at present this issue is extremely 
important for the Ukrainian people. Numerous attempts to 
rewrite our history, the uncertainty of Ukrainians’ ethnic origin 
and chronology of their existence lead to diffi culties in ethnic 
identifi cation. Postulating the idea of the priority of economic 
development and political reform over the values that form 
the nation and laying the foundation of spirituality, obviously, 
requires revision.

Next isolated by A. Smith attribute of ethnic community is 
one or more differential elements of common culture. Under 
these "objective cultural signs" scientist considers language, 
religion, customs and pigmentation. Thus A. Smith says: 
"...as shown by the growing political weight of language and 
color over the last two or three centuries to ethnic identifi ca-
tion over weighs the importance of which provide color or 
religion of a large number of individuals (and organizations) 
than stable and independent existence of most of these signs" 
[9, p. 32]. That is emphasis on the subjective perception of 
these cultural attributes: "Strengthening or weakening of the 
subjective value of each of these attributes to the community 
is directly related to the degree of unity and self-awareness 
to the community" [9, p. 32]. Thus, we can conclude that the 
level of sense of ethnic identity depends on the subjective 
perception of certain common cultural traits.

An integral part of almost every nation’s culture is its own 
language. The national language in modern science is seen 
as ethno-cultural phenomenon, because it shows outlook of 
the people. However, it is a way of knowledge, creation and 
preservation of cultural values.

Domestic Ethnology identifi es these ethno-specifi c func-
tions of language:

– language has an ethnic function as a natural system of 
sound symbols designed to communicate its ethnic group;

– language has an aesthetic function: art, communication 
between the artist and the viewer, reader, listener, perfect 
organization of linguistic material in the process of commu-
nicating by the artist with the people;

– language has also a function of cultural transfer: the cul-
ture of each nation recorded in his language, promoting their 
culture in the world, we advocate and our language, because 
language is and assimilation of native culture, customs and 
transfer ancestors descendants;

– language has also a magical function: the belief that 
the word can evoke ideas, images, objects, creatures that 
do not exist at all, the notion that the word is the cause of the 
phenomenon, which it called – hence the idea that the word 
has the ability to become deed [3, p. 51].

A person learns a native language as something given. 
Experimental study of Soviet scientists Z. Japaridze and Y. 
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Strelnikov proved that linguistic features of a newborn baby 
are hereditary [2].

Spiritual heritage from generation to generation is trans-
mitted through the language. As an objective phenomenon, 
certain ethnic dimension, it appears only in opposition to other 
languages selling ethnic differential archetype of "we" – "they". 
Thus, it is also a sign of social orientation person actualized 
in ethno-cultural polymorphism. Domestic scientist L. Aza 
says: "The need to bring the above [ethno-cultural – Auth] 
requests in accordance with the laws of language processes 
in a multicultural society, which is Ukraine, requires detailed 
consideration of language as an important factor in the process 
of identifying ethnic communities" [10, p. 222].

Analyzing ethno-linguistic processes in the Ukrainian 
space V. Sklar said: "The ethno-linguistic self-identifi cation 
of the population of modern Ukraine directly affected inde-
pendence, but on the other hand, the inertial nature ethno-
lingual processes Soviet era, and the lack of an effective 
policy of ethno-linguistic power structures, consisting mainly 
of representatives former nomenclature contributes to identity 
the day statelessness, especially in the urban environment 
of southern and eastern regions" [7, p. 87].

Religion is a very important differential element of ethnic 
community’s culture. Besides spiritual it also plays a social role. 
A. Smith argues that organized religion for ethnic survival is 
not enough. Researcher identifi es four mechanisms of ethnic 
self-renewal, including the role still played by religious reform. 
According to A. Smith, religious reform movements stimulate 
ethnic self-renewal. As an example to illustrate this thesis, he 
cites the story of the genesis of Judaism since the movements 
VIII-VII centuries BC and ending unorthodox movements XVIII-
XIX centuries. "In every case religious reform intertwined with 
ethnic self-renewal, update method, which resorted community 
has religious inspiration" [9, p. 44]. Among other mechanisms 
of ethnic self-renewal A. Smith calls cultural borrowing, part 
of the masses and myth of ethnic exclusivity.

A famous Norwegian anthropologist F. Barth selects an 
ethnic group according to the presence of the proper culture: 
"Since culture is nothing but a way of describing human 
behavior, then it follows that different cults correspond to 
separate groups of people, i.e. ethnic units that meet these 
cultures" [14, p. 9].

Analyzing the cultural content of ethnic dichotomies, 
researcher highlights such its levels:

1) signals and signs that are perceived – differential 
features that people fi nd in others and reveal themselves to 
demonstrate the identity (often these are such features as 
dress, language, form of housing or life in general);

2) fundamental value orientations: morality and standards 
of conduct. "Since belonging to an ethnic category involves 
mastering this basic identity, it also involves the desire to 
evaluate and to be evaluated according to the standards 
relevant to this identity," – says F. Barth [14, p. 16].

The thesis that neither derives directly from the descriptive 
list of cultural traits or cultural differences is a right comment 
on selected types of cultural "content". Guided only basic 
principles, no one can predict exactly which features will be 
highlighted organizational actors as relevant. Thus, according 
to scientists, ethnic categories provide "organizational shell 
content in different socio-cultural systems can fi ll a variety of 
volumes and forms" [14, p. 16].

Domestic sociologist L. Aza develops the theses of Nor-
wegian anthropologist F. Barth under her own point of view. 
She states the fact of the existence of certain differences 

between internal and external manifestations of culture of 
ethnic groups. This, in turn, complicates the elucidation of the 
dynamic interaction of the three components of ethnic identity: 
"image for itself", "image in itself" and "image to others" [10, 
p. 203]. As the scientist explains, "image for itself" is usually 
understood by society, combining with the characteristics 
desired for it. While communication connection in the middle 
of an ethnic group is realized through its own symbolism and 
mythology that outwardly may appear fragmented. "The image 
in itself" L. Aza refers to the unconscious part of ethnic identity, 
although he promotes coherence ethnic group. "The image of 
the other" is a specifi c set of defi nitions attributed to himself 
translated the language of other cultures to build links with 
the outside world. The researcher stresses that "understand-
ing the differences between "image for itself" and "image for 
others" can vary depending on the conditions of existence 
of the ethnic group, causing changes in both internal and 
external symbols and mythology" [10, p. 203].

The common culture in all its forms, as we see, is a obliga-
tory feature of ethnic identity.

Speaking about the relationship between an ethnic com-
munity and a particular "native land" A. Smith draws attention 
to the mythical and the subjective nature of this relation-
ship: "For ethnic identifi cation attachment and association 
weigh more than the life on a particular land or possession" 
[9, p. 31]. Each nation somehow binds its history in a certain 
territory – "native land", "land of their ancestors", "holy land" 
or "home". This relationship is especially felt by the members 
of Diasporas communities.

All the above mentioned attributes of ethnic identity in their 
totality form the last (by A. Smith) factor ethno preservation – 
sense of solidarity with a signifi cant part of the population. 
On the basis of shared beliefs, myths, language, creativity 
is the ethnic identity of the individual and collective ethnic 
consciousness. Integrated person – people appears as a 
single psycho-information system (M. Berdyaev, J. Herder).

As follows ethnic identity is the result of identifi cation (self-
identifi cation or identifi cation by others) of a person (or group 
of people) with a certain ethnic group on the basis of cultural 
community (with understanding of culture in the broad sense 
as the universum of common values, symbols and meanings). 

The proposed defi nition, that is based on the cultural 
conditioning of ethnic identity, doesn’t contradict or at least 
dissonant with views of the scientifi c community on this issue. 
Thus, the national expert on this subject M. Shulga defi nes 
ethnic identity as inextricably linked with the common per-
son, the identifi cation of oneself with a certain social group, 
rooted in the spiritual world a person of values, ideals, norms 
relevant community that is as stable core [ 13, p. 56]. The 
Ukrainian researcher T. Sanina shares this view and, argu-
ing that ethnic identity – a process state identifi cation (for 
some time), which in addition to its own individuality aware 
of belonging to a cultural community and the related sense 
of solidarity through joint values and attitudes [6, p. 25]. L. 
Nagorna invests to the concept of ethnic identity common 
ideas, arising from the awareness of members of a particular 
ethnic group, common origin, culture, language, traditions, 
territory, history, etc. [4, p. 35]. G. Lozko posits the idea that 
nationalism-less culture does not exist [3, p. 61].

It should be noted that the preservation of the spiritual unity 
of the ethnic community by the presence of communications and 
leaders who promote interaction within their environment and 
beyond. At the present stage in the multi-ethnic socio-cultural 
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systems an information fi eld and space for active ethno-serving 
activity formed around national minorities’ organizations.

Disclosure of the content and role of major ethnicity’s 
attributes allows understand this phenomenon on a new 
qualitatively level, to deepen knowledge about ethnic identity 
and identifi cation, to develop practical measures to consolidate 
the Ukrainian political nation based on ethnic characteristics.
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WAYS OF PERFECTION OF ETHICAL STANDARDS 
OF POLITICAL LIFE IN MODERN UKRAINIAN SOCIETY

Article is devoted to the analysis of foreign experience in the sphere of ethical regulation of political sphere and its implementing while 
establishing an ethics infrastructure of political relations in Ukraine.

Since independence the main goal of the Ukrainian society 
was to establish liberal democracy in the country. However, 
we can witness a lot of negative factors, which hamper the 
democratization process in Ukraine. One of them is a rapid 
decline of people’s trust and confi dence in public institutions. 
This is the result of the undesirable behaviour of public offi cials 
in performing their duties.

The fact is that in the Ukrainian political lexicon we often 
hear notions, such as ‘treason’, ‘political scandal’, ‘corruption’, 
‘backroom agreement’, etc. The ethical issues can be treated 
according to the political preferences, personal interests or 
economic benefi t. In this regard, quite often moral ‘failures’ of 
the politicians become resonant, when a participant the elec-
tion campaign uses such argument to discredit his opponent. 
Otherwise, if ‘morally unworthy’ politician is not an opponent 
and may be useful to a certain political force, his ethical 
qualities may be overlooked. That is why it is important the 
Ukrainian government and society to implement and uphold 
special mechanisms to regulate the improper conduct of the 
politicians and to provide incentives to their good conduct.

As Ukraine experiences a short period of independence, 
while carrying out ‘ethical reform’ we need to consider the 
practice of foreign countries which experience a high level 
of the democratic development and a vast period of ethical 
regulation of political relations.

So, the aim of this article is to analyze and to adapt the 
leading foreign countries’ experience in ethical regulation of 
political relations.

We should notice that during the last decades ethics is 
gaining prominence in the discourse about governance. In 
particular, the question of averting corruption and maintain-
ing high standards of behavior in public life has become a 
topical issue as evidenced by the public outrage each time 
there have been revelations concerning serious misconduct 
by members of parliament, the privileges enjoyed by special 
advisors, the keeping of slush funds, the sponsorship of 
government activities or the revolving-door careers of senior 
civil servants, to name but a few.

Meanwhile, in the Ukrainian literature this question is 
treated not enough. A comprehensive investigation, devoted 
to the analysis of foreign experience in implementing ethical 
standards in public administration, remains relevant.

In foreign literature the measures in place to guard the 
public offi cials with the ethical dimension in decision mak-

ing, in conducting themselves while performing their duties 
are called ‘an ethics infrastructure’. A well-functioning ethics 
infrastructure supports a public service environment which 
encourages certain standards of behaviour.

The notion ‘ethics infrastructure’ was fi rst used in the report 
‘Ethics in the Public Service’, prepared by the Organization 
for Economic Co-operation and Development (OECD) in 
1996. In this report the ethics infrastructure is defi ned as ‘a 
range of tools and processes to regulate against undesirable 
behaviour and to provide incentives to good conduct’ [3, p. 6].

Promoting ethical behaviour and proper conduct the 
effectively established ethics infrastructure encourages the 
foundation of the responsive political sphere. The ethics infra-
structure can be viewed as being made up of eight elements 
serving three functions: control, guidance, and management 
[3, p. 25].

Control can be achieved through the following three ele-
ments: a legal framework enabling independent investigation 
and prosecution; effective accountability mechanisms; and 
public involvement and scrutiny.

Likewise, guidance can occur through three elements: a 
well-articulated commitment from political leadership; codes 
of conduct expressing values and standards; and professional 
socialization activities such as education and training.

Management can be realized through two remaining ele-
ments: sound public service conditions based on effective 
human resource policies; and co-ordination of the infrastructure 
by either an existing central management body, department 
or agency, or a special ethics body.

The ideal mix and degree of these functions depend 
on the cultural and political administrative milieu of each 
country. For example, a country such as the United States, 
with its tradition of checks and balances seems to place 
more importance on control, while the Netherlands, with its 
tradition of trust, emphasizes guidance and management. 
So, an ethics infrastructure generally includes the following 
elements: a statement of values or principles, standards of 
conduct, tools to promote and raise awareness of values, 
control of wrongdoing, and management and evaluation of 
values and ethics programs.

It should be noted that in Ukraine’s Parliament we have 
The Committee on Rules of Parliamentary Procedure, Eth-
ics and Support to Work of The Verkhovna Rada of Ukraine, 
whose subject of jurisdiction is to control over the discipline 
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